Billy Duncan / Patrick Donahue Debate – Covering Only In The Assembly – 1988

Article 8 – Duncan’s Fourth Negative

THE COVERING ONLY IN THE ASSEMBLY

(Duncan's Fourth Negative)

Before me is an article THE COVERING ONLY IN THE ASSEMBLY? Number IV. This reply will be my last in this exchange. Since the articles to which I reply “SHOWED” that the woman must be covered when she “prayeth or prophesieth’ whether in the assembly or not’ and gave “PROOF” from the context that the phrase CANNOT stand for the whole of “assembly worship” from one that can “KNOW” that I Cor. 14:34-35 forbids a woman to prophesy in the assembly, it would appear that I should have learned something by now. In contrast to this, all that I say is “theory” and “doesn’t prove a thing.”  So this shall be my last.

I have given reasons for each point that I have made in the exchange. The discussion on “de” was worth considering. The discussion of the use of the word “church” (or Greek “ekklesia”) is worthwhile. The use of one or more terms to denote the whole of worship is scriptural. I do not consider the study unprofitable, but I do feel that a further rehash of the same points serves no worthwhile purpose.

I will make a few observations on the exchange, and look at Vines and the Septuagint again.

The second and third paragraphs (almost all of page one) concerned my argument that “praying or prophesying” is used to denote the whole of worship activity. No mention was made of I Chron. 25:1-3 nor my statement that “I suspect that you will not deny that ‘prophesieth’ there does denote worship. Nor do I believe that you will deny that ‘prophesied’ there included singing. We shall wait and see.” We waited and we saw.

 I will look at the top of page two below, and later at page one.

At the bottom of page two and top of page three is a paragraph on the word “churches” found in I Cor. 11:16. In a previous article I had argued that in I Corinthians chaps. 11 - 14 the normal use of the word “ekklesia” was to denote assemblies, and exceptions (12:28; 14:23) were clearly identified. It had been objected that I was not sure of this. I asked “Pick out the places that I am not sure of, and let’s look at them.” This was ignored. I am still convinced that the use of the words “de” and “ekklesia” in this connection accounts for the recognition by the early writers and present day commentators that I Corinthians 11-14 deals with problems in the assemblies.

It fits snugger than any glove. To say this understanding “is assumed” is to fail to grasp the argument. But why not simply give the verses that I am not sure of? That is, if he knows of any. Why is this ignored?

PAGE TWO - top. “I Corinthians 14:34-35 teaches that a woman cannot speak in the assembly, period.” “The conclusion is that she cannot speak at all (singing would be the only given exception to that)...” The Bible does not give singing as an exception. Nowhere is it indicated to be an exception. It is not an exception, but is in harmony with the principle. The “hold his peace” of verse 30, and the “silence” of verses 28 and 34 do not mean “cannot speak at all” but has to do with the circumstances under consideration. One would not say that the man under consideration in versa 28 and 30 could not speak at all, and that any singing, praying, or any other part he took in the service would be an exception. There have been places where a group of women Christians had services — an assembly — alone, so the women led in the activity, and did not violate 1 Cor. 14:34-35. Verse 34 says “as also saith the law.” Acts 16:13 indicates that it was a group of women who were in the prayer service by the riverside. To claim that a woman’s singing in the assembly is an exception to a rule is without foundation.

PAGE TWO bottom: “The next argument set forth in the article under review, is that Paul is indicating that the covering need not be worn by a woman when she prays outside the assembly, ...“ That was not my argument. I said, ‘No, I never intended to prove that Paul was talking about assembled chur​ches’ in I Cor. 11:16. The passage talks about worship assemblies, and that was all that I intended to point out.” We need to learn the difference be​tween what a saint does as an individual, what a saint does as an activity of the local congregation, and what a saint does as a part of a worship assembly.

A saint may worship alone, or with others in a worship assembly. The worship of a saint alone is not a church practice. It is the worship of a saint with others that constitutes a church (assembly) practice. I Cor. 11:2-16 con​cerns a church practice, not the worship of a saint alone!

VINE: “... there a difference between the scholarship and theology of Mr. Vines and others as they write Bible dictionaries. Sometimes they give a definition of a word arid then proceed to give commentary concerning the word in a particular passage, and that is exactly what Mr. Vines is doing in this particular case.” It is evident that we need to look at the work of a lexicographer. But before we do let us look at what Mr. Vine says about his work. From his PREFACE: “In many instances all the occurrences and usages of a word are analyzed in a list, showing the different meanings as indica​ted by the context in each passage of the New Testament.” What Mr. Vine “EXACTLY” did was to do his scholarship on each passage and give the defini​tion (meaning) for that passage. What is referred to as his commentary is his scholarship. The work of a lexicographer is given below.

Dictionaries are compiled by one or more lexicographers. They research a number of occurrences of a word in literature and from speeches. By the context they determine the meaning or usage of the word in those occurrences and list the various meanings found. A word is not born with a definition (like a fingerprint) that is set in concrete from now on. Words in a living language change in meaning constantly. Thus dictionaries are brought up to date from time to time. We are fortunate that the language of the New Tes​tament became a dead language soon after the New Testament was written, and scholars can examine each occurrence of a word, and give its meaning in that passage. Of course, if a lexicographer misunderstands a passage, his defi​nition will reflect that misunderstanding. But this is his scholarship, and not his commentary. You may differ with him, but this is his work. There are only three occurrences of “prolambano” in the Greek New Testament, and Thayer gives a different meaning for each passage. Evidently he examined the context of “prolambano” in I Cor. 11:21, and determined that it did not carry the idea of beforehand, but simply “to take before.” Those come to​gether in one place, in their eating “taketh before other his own supper” so that the abundance of some put to shame those who had not.

Likewise Mr. Vine in examining the context of I Cot’. 11:2-16 evidently noted the transition marked by “de” in verse 2, the normal usage of “ekklesia” in chaps. 11 - 14, the practice of churches in I Cor. 11.26, and the subject of “praying or prophesying” and gave the definition for tradition as having to do with instructions pertaining to the gathering of believers, in verse two. This fits snugger than any glove, being grown together.

Claiming something to be so does not make it so. Denying that the above is evidence, does not answer the material. Neither does ignoring it. The evidence is plain. The early church writers recognized it, the commentators generally recognize it, and Vine recognized it.

My argument that “praying or prophesying” refers to worship is in keeping with the fact that Paul is talking about worship assemblies in I Cor. 11 - 14. It is in keeping with the use of “de’ in 1 Cor. 11:2, with the practice of churches (worship assemblies) in I Cor. 11:16, and with the use of a part of worship for the whole noted in other passages in the Bible. To say I have given no evidence, is to misjudge the case. Prophetes and its cognates take up pages 781 - 861 in Vol. 6 of Kittel’s TDNT. On pages 852-853 one finds: “In primitive Christianity, too, there is a direct connection between prayer and prophecy, ... I C. 11:4 deals with prayer (i.e. public prayer in the congregation) and prophecy in relation to man, I C. 11:5 with prayer and prophecy in relation to women. ... Prophecy and prayer are not the same, but they belong very closely together.” On pages 775-808, Vol 2, euchomai and its cognates (including proseuchomai) appear. On page 786 one finds: “In so far as God is called upon by name in prayer, ... in passages like Gn. 12:8; 13:14, etc., can simply mean ‘to engage in worship.’” On page 789: “If we review all the passages in which ‘shachah’ occurs it seems likely that the reference is usually to the worship or prayer preceded and accompanied by obeisance, so that ‘to worship’ or ‘to pray’ is often a materially suitable rendering.” And on page 804: “It is a presupposition of all prayer that man should recognize the divine requirement, ...“ It is apparent that all God’s effort toward His relationship with man can be symbolized by prophecy, and all man’s effort can be symbolized by prayer. In the worship services these two concepts take precedence, and worship is to be in spirit and in truth (John 4:24), man’s obeisance from a prayerful heart to God’s divine require​ment through his prophets. We ask according to His will (1 in. 5:14). God’s instruction through the prophecy leads to obeisance (I Cor. 14:24-25). In Vol.6, pg. 803, Kittel’s TDNT one finds concerning Abraham as prophet in Gen. 20:7, “The characteristic feature here is intercession.” It is fitting that 1 Cor. 11:4-5 considers worship under the phrase “praying or prophesying.”

The use of a part to denote the whole is not restricted to the Bible. We use the same figure. Playing baseball is not a part of the whole activity of worship. Prophesying is. And when “praying or prophesying” or “praying” is used to denote the whole of worship activity, it is not limited to just one part of that whole. My point that it requires the whole, cannot be construed to require me to prove that it is limited to just one item of that whole. That it refers to the whole necessitates that it be limited to a part? Why this insistence that I be inconsistent and argue that “prophesying” refers “exclusively” to singing?

We use “break bread” to refer to taking a common meal. We sometimes eat a plate of vegetables, a bowl of soup, or a salad. If someone “breaks bread” with us on such an occasion, he does not even eat bread. A packing house may ship a grocery chain 25 head of butchered beef without including one beef's head.

THE SEPTUAGINT: In my last reply I gave a parenthetical expression: “(The Septuagint uses the same Greek word there as that used in I Cor. 11:5)” re​ferring to I Chron. 25:1-3. I was told that this was possibly not the case. I went back and re-read the article that had given me that impression, and decided that it likely was not so, and that my impression had been in error. I made a statement to this effect just before the Bible reading at services. Since that time I have studied the article again and find that the statement was not entirely wrong. I give the article below, substituting the English spelling for the Hebrew words, and adding the number of Strong’s entry for that word. LXX stands for the Septuagint (work of approx. 70 scholars), HT is for the Hebrew Text. Hebrew and Greek words are underlined.

1. In the LXX nabi—5030 is always transl. prophetes there is not a single instance of any other word. The tradition vacillates only in so far as the LXX does not transl. roeh—7222 in some passages or adds prophetes in others. In Ch. the part. ho blepon (I Ch. 9:22; 29:29) and ho horon (I Ch. 21:9; 2 Ch. 9:29; 12*15; 29:25; 33:18, 19; also ho anakrouomenos in I Ch. 25:5) may sometimes be used for roeh—7200 and chozeh—t374. But in several instances these are rendered prophetes (roeh—7200 in I Ch. 26:28; 2 Ch. 16:7, 10; c.f. also Is. 30:10; chozeh-2374 2 Ch. 19:2; 29:30; 35:15). In 2 Ch. 26:15 malak​—4397 is transl. prophetes. 2. Prophetis is always used for the feminine nebiah-&’315 3. Propheteia is mostly the rendering of the late noun nebuah—5016, Neh. 6:12; Ezr. 6:14; 2 Ch. 9:29; 15:8.  4. The verb forms in the ni and hitp are rendered indiscriminately by propheteuein only in I Ch. 25:1-3, where the ni denotes the work of the temple musicians, is apophtheggesthai (v. 1) or anakrouesthai 
(v. 3) used for it.205
Thus the LXX transl. follows the HT mechan​ically without attempting to reproduce the great distinctions in the original. 5. Only at one point is there an attempt at distinction. In Jer., exp. c 26-,29 (LXX 33-36), pseudoprophetes is used for. nabi-​5030 when the ref. is to the prophets who oppose Jer. (LXX G:13U33: 7, 8, 11, 16; 34:9;35:1; 36:1, 8; also Zech. 13:2). But this dis​tinction is not made consistently, c.f., e.g., 23:9ff— Rendtorff

205. In v. 2 the HT naba—5012 is translated ho prophetes.—
Kittel’s TDNT, Vol.6, pg. 812

The same Hebrew word is in each verse in I Chr. 25:1-3. and translated by prophetes in verse 2. Although the Septuagint scholars translated that same Hebrew word differently in each verse, the King James scholars used the same English word in. each verse, corresponding to the Hebrew.

The way in which prophetes is used here to translate a variety of Hebrew words with various meanings (in the context of God’s instructions to man) indicates the inadvisability of trying to place a too restricted connotat​ion upon it.

All the evidence points to the fact that Paul’s instructions in I Cot’. 11. 2—16 is concerned with worship assemblies. The word “ekklesiai” is normally used in I Cor. chaps. 11 - 14 to refer to worship assemblies. Exceptions are clearly identified. “De” is used in I Cor. 11:2 to show a transition. The transition is from topics not concerned with worship assemblies to those concerned with assemblies. This accords with the use of “ekklesia” in these chapters. “Praying or prophesying” denotes the activity in these assem​blies — the activity of worship. This is a church practice. (v.16). The praying of a man or woman is a church practice only if it is in the church (or assembly). Otherwise, it is individual activity, and cannot be called a church practice.

The evidence is not assertion, nor assumption. The reader may read. I wish to encourage that.

